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Chapter Nine, Entitled “The Perfection of Wisdom”

I. The Two Truths About Reality

imam parikarar sarvarh prajiiartharh hi munirjagau
tasmadutpadayetprajfiarh duhkhanivrttikanksayal |11 |

The Sage has taught this whole set of teachings in order to prepare us for wisdom.
So with a strong desire to end suffering, one should cultivate wisdom.

sammvrtih paramarthasca satyadvayamidarh matam |
buddheragocarastattvar buddhih samvrtirucyate | 121 |

Truth about reality is considered to be of two kinds — deceptive and ultimate. How
things really are is inaccessible to the intellect, for the intellect is said to be
deceptive.

tatra loko dvidha drsto yogi prakrtakastatha |
tatra prakrtako loko yogilokena badhyate| |31 |

Because of this, the world is seen to be divided into two camps: the deep
practitioners and the worldly. The perspective of the worldly is invalidated by that
of the deep practitioner.

badhyante dhiviSesena yogino'pyuttarottaraih |
drstantenobhayestena karyarthamavicaratah | 141 |

Even among the deep practitioners, lower perspectives are invalidated by higher ones
because of differences in wisdom in cases where, regardless of the purpose, both
parties agree on the examples.

lokena bhava dréyante kalpyante capi tattvatah |
na tu mayavadityatra vivado yogilokayoh | |51 |

Worldly people see and conceptualize things as if they were real and not illusory,
and that’s the point of disputation between the deep practitioners and the worldly.

pratyaksamapi rtipadi prasiddhya na pramanatah |
asucyadisu Sucyadiprasiddhiriva sa mrsal |61 |

Things like physical form, even though perceived directly with the senses, are
confirmed through consensus and not by means of valid perception. It’s like the
consensus that says things are pure when they are impure, which is false.
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lokavataranartham ca bhava nathena desitah |
tattvatah ksanika naite sarhvrtya cedvirudhyate | 171 |

The Lord taught that things exist for the purpose of dropping down to the level of the

worldly. “If, from the point of view of how things really are, things don’t have even

momentary existence, then this seems to contradict what’s been said about deceptive
reality.”

na doso yogisamvrtya lokatte tattvadarsinah |
anyatha lokabadha syadasucistrinirtpane | [81 |

There is no problem when it comes to deceptive reality among the deep practitioners.
They, unlike the worldly, perceive things as they really are. Were it otherwise, when
it came to the matter of the impurity of women, the worldly would invalidate their
perspective.

mayopamajjinatpunyarh sadbhave'pi katharh yathal|
yadi mayopamah sattvah ki punarjayate mrtah | [91 |

“How could a Conqueror who is like an illusion produce merit, as opposed to one
who truly exists? If a living being is like an illusion, what is it that is reborn after
death?”

yavatpratyayasamagri tavanmayapi vartate |
dirghasarmtanamatrena katham sattvo'sti satyatah | 1101 |

Even that which is illusory goes on for as long as there is a collection of conditions.
Why should there be some kind of true reality to a living being just because of the
long duration of his or her continuum?

mayapurusaghatadau cittabhavanna papakam |
cittamayasamete tu papapunyasamudbhavah | 111 |

“There is no negative karma accruing from things like the killing of illusory persons
who do not have truly existing minds.” But when there is the illusion of a mind,
negative karma and merit arise.



mantradinamasamarthyanna mayacittasarhbhavah |
sapi nanavidha maya nanapratyayasambhava |
naikasya sarvasamarthyam pratyayasyasti kutracit| 1121 |

“An illusory mind is not produced by means of mantras and the like.” But there are
different types of illusions, produced by different conditions. There is absolutely no
single condition that brings about everything.

nirvrtah paramarthena samvrtya yadi sarhsaret |
buddho'pi sarhsaredevarh tatah kirh bodhicaryaya | 131 |

“If one who is liberated because of ultimate reality still cycles through deceptive
reality, then even a Buddha would still be in samsara. What would be the point of
the bodhisattva’s way of life?”

pratyayanamanucchede mayapyucchidyate na hi |
pratyayanar tu vicchedatsamvrtyapi na sarnbhavah | 1141 |

As long as the conditions that sustain it are not eliminated illusion is not eliminated.
But due to the elimination of the conditions even deceptive reality does not arise.

II. Critique of the Mind Only School

yada na bhrantirapyasti maya kenopalabhyate | [151 |
“When even erroneous views do not exist, how will illusion be comprehended?”

yada mayaiva te nasti tada kimupalabhyate |
cittasyaiva sa akaro yadyapyanyo'sti tattvatah | 1161 |

When according to you even illusion does not exist, what will be comprehended?
Although it is thought to be just an aspect of the mind, it is other than that when it
comes to how things really are.

cittameva yada maya tada kirh kena drsyate |
uktar ca lokanathena cittam cittarh na pasyati |
na cchinatti yathatmanamasidhara tatha manah| [171 |

“If the mind is illusory, then by what are things perceived?” The Protector of the
World has said that mind does not perceive mind. The mind is just like the blade of
a sword that does not cut itself.



atmabhavam yatha dipah samprakasayatiti cet |
naiva prakasyate dipo yasmanna tamasavrtah | [ 181 |

“On the contrary: it’s just like a lamp that illuminates itself.” A lamp is not
illuminated since it is not shrouded in darkness.

na hi sphatikavannilarh nilatve'nyamapeksate |
tatha kimcitparapeksamanapeksarh ca dréyate| 191 |

“A blue thing does not need something else in order to be blue, like a crystal does.
So it is that things are perceived to be either dependent on another or not.”

anilatve na tannilam nilaheturyatheksyate |
nilameva hi ko nilarh kuryadatmanamatmanal 1201 |

A blue thing is not to be regarded as the cause of the blueness of the blue thing, as it
is in the case of something which is not blue. What blue thing would by itself make
itself blue?

dipah prakasata iti jiatva jiianena kathyate |
buddhih prakasata iti jiatvedarh kena kathyate| 211 |

“One says, “The lamp illuminates,” when one truly knows that. When one says, “The
intellect illuminates,” by what is this known?”

prakasa vaprakasa va yada drsta na kenacit |
vandhyadubhitrlileva kathyamanapi sa mudhal 1221 |

When the illumination or non-illumination is not perceived by anyone, talking about
it is futile, like discussing the beauty of the daughter of a barren woman.

yadi nasti svasamvittirvijianarh smaryate katham |
anyanubhiite sathbandhat smrtirakhuvisarh yatha | 1231 |

“If there is no apperception, how is consciousness recalled?” The recollection is due
to drawing a connection when one has experienced something else, like the poison of
a rat.



pratyayantarayuktasya darSanatsvarm prakasate |
siddhafijanavidherdrsto ghato naivafijanam bhavet| 1251 |

“It illuminates itself beause of the perception that occurs when it is joined to
different conditions.” A jar which appears due to the application of ointment to the
eyes in a magical rite is not itself the ointment.

yatha drstam $rutarh jiiatarh naiveha pratisidhyate |
satyatah kalpana tvatra duhkhaheturnivaryate| 1261 |

It is not things that are seen, heard, and known that is being refuted here. It is the
conceptualization of those things as truly existing — which is the cause of our
suffering — that is here repudiated.

cittadanya na maya cennapyananyeti kalpyate |
vastu cetsa kathamm nanyananya cennasti vastutah | 1271 |

Illusion is regarded as neither different from the mind nor not different from the
mind. But if it really exists, how could it not be different? And if it is not different,
then it cannot really exist.

asatyapi yatha maya dréya drastr tatha manah |
vastvasrayascetsarhsarah so'nyathakasavadbhavet| [281 |

Just as an illusion is visible even though it doesn’t really exist, so it is with the
observing mind. “But samsara depends on existing things. Otherwise it would be
like empty space.”

vastvasrayenabhavasya kriyavattvarh katharm bhavet |
asatsahayamekam hi cittamapadyate taval 1291 |

How could an existing thing do anything while based on a non-existing thing? This
mind of yours would be reduced to something independent and isolated.

grahyamuktar yada cittarh tada sarve tathagatah |
evarm ca ko guno labdhascittamatre'pi kalpite | 1301 |

If the subject mind was freed from objects, then everyone would be Buddhas. So
what good is there in declaring that everything is “mind only?”



III. The Middle Way Position on Existence and Non-Existence

mayopamatve'pi jiidte katharh kleso nivartate |
yada mayastriyar ragastatkarturapi jayatel 1311 |

“Even when we know that things are like illusions, how will a mental affliction be
put to rest? Desire for an illusory woman arises even in the one who created her.”

aprahina hi tatkarturjiieyasarkle$avasana |
taddrstikale tasyato durbala stinyavasana | 1321 |

Because the creator’s habitual arising of mental afflictions towards objects of
knowledge have not been eradicated, when he sees her the habit of thinking about
the emptiness of things is weak.

stinyatavasanadhanaddhiyate bhavavasana |
kimcinnastiti cabhyasatsapi pascatprahiyate | 1331 |

Due to the strengthening of the habit of thinking about the emptiness of things, the
habit of thinking things exist is eliminated. And because one has practiced thinking,
“Nothing exists,” one later abandons even this idea.

yada na labhyate bhavo yo nastiti prakalpyate |
tada nirasrayo'bhavah katharm tisthenmateh purah| 1341 |

“If one asserts, ‘It does not exist,” and there is no existing thing to perceive, then how
could a non-existing thing, without any basis, stand before the mind?”

yada na bhavo nabhavo mateh samtisthate purah |
tadanyagatyabhavena niralamba prasamyatil 1351 |

When neither an existing thing nor a non-existing thing stands before the mind, then
since there is no other way to go, the mind, being without a foundation, comes to
peace.

cintamanih kalpataruryathecchapariptiranah |
vineyapranidhanabhyar jinabimbarh tatheksyate | 1361 |

Just as a wish-fulfilling gem or a wish-granting tree fulfills one’s wishes, so too is the
image of the Conqueror regarded because of his vows and disciples.



yatha garudikah stambharh sadhayitva vinasyati |
sa tasmiméciranaste'pi visadinupasamayet | |37 |

Just as when a dealer in antidotes dies having completed a pillar that can still
neutralize poisons and the like long after his death. ..

bodhicaryanurtipyena jinastambho'pi sadhitah |
karoti sarvakaryani bodhisattve'pi nirvrte | 381 |

... s0 too does the pillar of the Conqueror, established in accordance with the
bodhisattva’s way of life, complete all tasks even when the bodhisattva has passed
on into nirvana.

acittake krta ptija katham phalavati bhavet |
tulyaiva pathyate yasmattisthato nirvrtasyacal 1391 |

“How could worship of those who have gone beyond ordinary consciousness
produce results?” Because it is taught that it is the same, regardless of whether the

being is present or has passed on into nirvana.

agamacca phalarm tatra samvrtya tattvato'pi va |
satyabuddhe krta paja saphaleti katharh yatha |l [401 |

According to authoritative sources, there is a result in that case no matter if it exists
deceptively or truly, just as worship of a true Buddha has a result.

IV. Mahavana and Hinavana

satyadarsanato muktih $tinyatadarsanena kim |
na vinanena margena bodhirityagamo yatah | 1411 |

“Liberation comes from seeing the Four Worthy Truths, so what’s the point of seeing
emptiness?” But according to the scripture, there is no enlightenment without this
path.

nanvasiddharmh mahayanam katharm siddhastvadagamah |
yasmadubhayasiddho'sau na siddho'sau tavaditah | 1421 |

“The Mahayana is certainly not substantiated.” How is your authoritative scripture
substantiated? “Because we both agree that it is substantiated.” But you didn’t so
substantiate it from the the very start.



yatpratyaya ca tatrastha mahayane'pi tarm kuru |
anyobhayestasatyatve vedaderapi satyata| 1431 |

When it comes to the Mahayana, you should give it the same consideration. If
something is regarded as true when it is believed by both of the other parties, then
even the Vedas and other texts are true.

savivadarh mahayanamiti cedagamarh tyaja |
tirthikaih savivadatvatsvaih paraiScagamantaram | 1441 |

If you say, “The Mahayana is controversial,” then you should reject your own
scriptures because they are controversial to non-Buddhists, and there are parts within
the scriptures that are controversial even to your own people as well as to others.



Exercise for Class One

In verse 26 of the reading for this class, Shantideva states, “It is not things that are seen,
heard, and known that is being refuted here. It is the conceptualization of those things
as truly existing — which is the cause of our suffering — that is here repudiated.”

On the basis of the verses covered in Class One, spend fifteen minutes a day this week
in contemplation on why “deceptive reality” is depicted in the text as “illusory.” What,
exactly, is “illusory” about the world as it appears to us?



Chapter Nine, Entitled “The Perfection of Wisdom”

I. _The Necessity of Realizing Emptiness for Awakening

§asanarn bhiksutamilarm bhiksutaiva ca duhsthital |
savalambanacittanar nirvanamapi duhsthitam [ 1451 |

The authoritative teachings have monkhood as their root, and monkhood alone is
shaky ground. For those whose minds are still grasping, nirvana is also shaky
ground.

klesaprahananmuktiscettadanantaramastu sa |
drstam ca tesu samarthyarh niskleSasyapi karmanah | 1461 |

If liberation occurred because of the elimination of the mental afflictions, then it
would happen immediately from that. But karma is seen even in those who are
without mental afflictions.

trsna tavadupadanarm nasti cetsammpradharyate |
kimaklistapi trsnaisar nasti sathmohavat sati| 1471 |

If one contends that there is no grasping as long as there is no craving, then why is
there no craving among those who still have delusions although free of mental

afflictions?

vedanapratyaya trsna vedanaisarh ca vidyate |
salambanena cittena sthatavyar yatra tatra val (481 |

Craving is caused by feelings, and feelings are still found in such people whose
minds dwell on mental objects of one kind or another.

vina $§tinyataya cittarh baddhamutpadyate punah |
yathasamjfiisamapattau bhavayettena stinyatam | 1491 |

Without emptiness the mind is imprisoned and arises again, as in the case of non-
conceptual meditative states. And so one should meditate on emptiness.

saktitrasattvanirmuktya samsare sidhyati sthitih |
mohena duhkhinamarthe $tinyataya idarh phalam| |53 | |

The result of meditating on emptiness is that one stays in samsara, liberated from
clinging and fear, for the sake of those who are suffering due to delusion.
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tadevarh Stinyatapakse diisanarh nopapadyate |
tasmannirvicikitsena bhavaniyaiva $tinyata | 1541 |

So there is no possible refutation when it comes to emptiness. Therefore one should
meditate on it exclusively and without any hesitation at all.

klesajfieyavrtitamahpratipakso hi Stinyata |
Sighram sarvajiiatakamo na bhavayati tarh katham | 551 |

Emptiness is the antidote for the obstacles to omniscience and for the mental
afflictions obstacles. Why wouldn’t one who wants omniscience immediately
meditate on it?

yadduhkhajananam vastu trasastasmatprajayatam |
stnyata duhkhasamani tatah kirh jayate bhayam | 156 |

Fear arises when one encounters something that produces suffering. Emptiness
pacifies suffering, so what is there to fear from it?

II. The Emptiness of the Self

yatastato vastu bhayar yadyaharh nama kirmcana |
ahameva ca kirhciccedbhayarm kasya bhavisyatil | 571 |

If there was anything whatsoever we could call an “I,” then fear could arise from any
object. But if there is no self at all, who will there be who fears?

dantakesanakha naharh nasthi napyasmi $onitam |
na sirhghanarh na ca $lesma na ptiyarh lasikapi val 158 |

The “1” is not the teeth, hair, nails, bone, blood, mucous, phlegm, pus, or lymph.

nahar vasa na ca svedo na medo'strani napyaham |
na cahamantranirgundi gtithamtitramaharm na cal [591 |

The “1” is not the marrow, sweat, fat, or entrails; it is not the cavity of the entrails, the
feces, or urine.

naharh marhsam na ca snayu nosma vayuraharh na ca |
na ca cchidranyaharh napi sad vijiianani sarvathal 1601 |

The “1” is not the flesh, the ligaments, nor is it the heat or wind elements. It is not the
bodily apertures nor the six consciousnesses.
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Sabdajfianarh yadi tada $abdo grhyeta sarvada |
jiieyarh vina tu kim vetti yena jianam nirucyate | 611 |

If awareness of sound (were the “1”), then one would always be hearing. But without
an object of knowledge, what does one know and in what sense could it be called an
“awareness?”

ajananam yadi jianam kastham jiidanam prasajyate |
tenasarnihitajfieyarh jiianam nastiti niScayah | 1621 |
If awareness were unknowing, then a stick would have it. Therefore it is certain that

when there is no object of knowledge there is no awareness.

tadeva riipam janati tada kirh na $rnotyapi |
Sabdasyasamnidhanaccettatastajjianamapyasat| 163 | |

Why doesn’t one who is aware of form not also hear it? “Because if sound is not
present, then there is no awareness of it.”

Sabdagrahanartipam yattadrfipagrahanar katham |
ekah pita ca putrasca kalpyate na tu tattvatah | 1641 |

How could that which consists of the apprehension of sound also be that which
apprehends form? The father might be imagined to be the same as the son, but it is
not really true.

sattvam rajastamo vapi na putro na pita yatah |
Sabdagrahanayuktastu svabhavastasya neksyate| 1651 |

Just as purity, activity, and sluggishness are neither father nor son, so too is there is
nothing with a self-nature adhering to that which apprehends sound.

tadevanyena riipena natavatso'pyasasvatah |
sa evanyasvabhavascedaptrveyarh tadekatal 1661 |

If it is like an actor, taking one guise and then another, then it is not permanent. If it

really takes on another self-nature, then the so-called “oneness” of that (self) is really
quite extraordinary!
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anyadriipamasatyarh cennijarh tadrtipamucyatam |
jianata cettatah sarvapurmmsamaikyam prasajyate | 1671 |

If another guise is not the true one, then say what the innate form is! If you say it’s
awareness, then it follows that all humans are exactly alike.

cetanacetane caikyar tayoryenastita sama |
viSesa$ca yada mithya kah sadréyasrayastadal 1681 |

That which has volition and that which does not have volition would be identical
because they would have the same reality. If difference is false, then what would be
the grounds for saying there was similarity?

acetanasca naivahamacaitanyatpatadivat |
atha jilascetanayogadajfio nastah prasajyate| 691 |

That which is without consciousness is not the “I” — if it were, then it would be
something like cloth, which is also without consciousness. And if it were something
that had consciousness, then it would follow that when it was unlinked from the
object of consciousness it would be cease to be.

athavikrta evatma caitanyenasya kim krtam |
ajfiasya niskriyasyaivamakasasyatmata matal 70| |

If the self is unchanging, what could its consciousness be conscious of? If such were
possible, then even empty space — which is without a consciousness and doesn’t do
anything at all — could be said to have a “self.”

na karmaphalasambandho yuktascedatmana vina |
karma krtva vinaste hi phalam kasya bhavisyatil | 711 |

“But without a self there is nothing that joins the act and the consequence of the act.
If the actor is destroyed when he or she has completed the act, then for whom will
there be a consequence?”

dvayorapyavayoh siddhe bhinnadhare kriyaphale |
nirvyaparasca tatratmetyatra vado vrtha nanul 1721 |

When we two have agreed that there are different bases for the act and for the

consequence, and that the self has nothing to do with it, speaking about it is really
useless.
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hetuman phalayogiti drSyate naisa sarhbhavah |
sarhtanasyaikyamasritya karta bhokteti deSitam | |73 |

It is apparent that the one who creates the cause and the one who experiences the
result do not exist at the same time. It has been demonstrated that the agent and the
recipient are linked by a unity of the continuum.

atitanagatar cittarh naharh taddhi na vidyate |
athotpannamaham cittarh naste'sminnastyaharh punah | 1741 |
The “1” is not the mind of the past nor of the future, since neither exist. If the “I”
were the present mind, then when the present mind ceased to be, the “I” would no
longer exist.

yathaiva kadalistambho na kascidbhagasah krtah |
tathahamapyasadbhiito mrgyamano vicaratah | 1751 |

Just as there is nothing inside when you cut into the trunk of a banana tree, so too
when you go looking systematically for the “I” there is nothing that exists.

yadi sattvo na vidyeta kasyopari krpeti cet |
karyarthamabhyupetena yo mohena prakalpitah| 1761 |

“If there is no living being, for whom will we have compassion?” It is for the one we
imagine because of our delusion and accept for the sake of the work to be done.

karyar kasya na cetsattvah satyamiha tu mohatah |
duhkhavyupadamartharh tu karyamoho na varyate| 1771 |

“But if there are no living beings, whose work is it?” It is true that the effort is also
characterized by delusion. But delusion, when it comes to work done for the purpose

of the cessation of suffering, should not cease.

duhkhaheturaharmkara atmamohattu vardhate |
tato'pi na nivartyascet vararh nairatmyabhavanal 1781 |

But if the ego, which is the cause of suffering, enlarges because of the delusion of a
self then, so as not to have that happen, a meditation on no-self is best.
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Exercise for Class Two

This section of the text deals with the emptiness of the self. Carve out some time each
day this week to review the arguments for why an “I” cannot be found in the physical
body and the awareness of the data the sense organs relay. Then review the subsequent
arguments for why the self cannot be unitary and unchanging, and cannot be found in
the past, future, or even in the present.
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Chapter Nine, Entitled “The Perfection of Wisdom”

I. _The Emptiness of Things Like the Body

kayo na padau na jangha nora kayah katirna ca |
nodararh napyayam prstham noro bahii na capisah!| 1791 |

The body is not the feet, the calves, the thighs, or the hips. It is not the belly, back,
chest, or arms.

na hastau napyayarm parsvau na kaksau namsalaksanah |
na griva na $irah kayah kayo'tra katarah punah| 801 |

It is not the hands, the ribs, or the arm pits, and it is not the shoulders. The body is
not the neck nor the head. So where is the body?

yadi sarvesu kayo'yamekade$ena vartate |
arh$a arhéesu vartante sa ca kutra svayarh sthitah | 1811 |

If the body exists partially in all (of the parts), and the parts exist in the parts, where
is that which stands by itself?

sarvatmana cetsarvatra sthitah kayah karadisu |
kayastavanta eva syuryavantaste karadayah | 1821 |

If the body was fully present in its entirety in the hands and so forth, then there
would be as many bodies as there are hands and the rest.

naivantarna bahih kayah katham kayah karadisu |
karadibhyah prthan nasti katharh nu khalu vidyate | 1831 |

The body is not inside nor is it outside. How could the body be in the hands and the
rest? But it also cannot be separate from the hands, etc. How can it be at all?

tannasti kayo mohattu kayabuddhih karadisu |
sarmnive$aviSesena sthanau purusabuddhivat| 841 |

There is no body. But because of delusion there is the idea of a body somewhere

among the hands and the rest due to the particular arrangement of the parts.
It is like thinking a pillar is a person.
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yavatpratyayasamagri tavatkayah pumaniva |
evarh karadau sa yavattavatkayo'tra drsyate| 1851 |

As long as the assembly of conditions last, the body appears as a person. Similarly,
as long that assembly of hands and the rest last, the body can be seen in them.

evamangulipufijatvatpado'pi kataro bhavet |
so'pi parvasamuhatvat parvapi svarmsabhedatah | 1861 |

So too there is a foot because of all the toes, but which one is the foot? And a toe is
made possible by the collection of joints, and a joint is made possible by the
subdivision into its own parts.

amsa apyanubhedena so'pyanurdigvibhagatah |
digvibhago nirarmms$atvadakasar tena nastyanuh | 1871 |

The parts exist because of the subdivision into atoms, and an atom also depends on
its subdivision into the directions. The subdivision of the directions depends on

empty space because of its absence of parts. Therefore there is no atom.

evam svapnopame riipe ko rajyeta vicarakah |
kaya$caivam yada nasti tada ka stri pumarsca kah | 881 |

What discerning person would be attracted by form, which is just like a dream?
When there is no body at all, who is a woman and who is a man?

II. The Emptiness of Feelings

yadyasti duhkhar tattvena prahrstan ki na badhate |
Sokadyartaya mrstadi sukham cetkirmh na rocate| 1891 |

If suffering truly exists, why doesn’t it bother those who are joyful? If pleasant
things are inherently joyful, why don’t they please those who are grief stricken and

such?

baliyasabhibhtitatvadyadi tannanubhiyate |
vedanatvam katham tasya yasya nanubhavatmatal 1901 |

If it is not noticed because it is overpowered by something stronger, how can it be a
feeling when it is not something felt?
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asti siksmataya duhkharh sthaulyar tasya hrtarh nanu |
tustimatrapara cetsyattasmat sapyasya sttksmatal 1911 |

“Surely when the gross form of suffering is removed there is a subtle form of it.” If
it is simply another form of pleasure, then that subtle feeling is a version of it.

viruddhapratyayotpattau duhkhasyanudayo yadi |
kalpanabhinives$o hi vedanetyagatarm nanul 1921 |

If suffering doesn’t arise when the conditions for its opposite have arisen, then
surely what arises as what we call “a feeling” is brought about by the imagination.

ata eva vicaro'yam pratipakso'sya bhavyate |
vikalpaksetrasambhtitadhyanahara hi yoginah | 193 | |

And so this analysis is put forth as an antidote to it. Meditations that arise from the
arena of contemplation are nourishment for practitioners.

santaravindriyarthau cetsarhsargah kuta etayoh |
nirantaratve'pyekatvam kasya kenastu sarhgatih | 1941 |

If there is a space between the sense powers and their objects, then where is the
connection between the two of them? And if there is no space between them, then
they would be one and the same thing; what would join together with what?

nanoranau praves$o'sti nirakasah samasca sah |
aprave$e na misratvamamisratve na samgatih | 951 |

One atom does not penetrate another, for that which is without space in between is
one and the same thing. When there is no penetration there is no mixing, and

without mixing there is no joining together.

nirarh$asya ca samhsargah katharh namopapadyate |
sarhsarge ca nirams$atvam yadi drstarh nidarsayal 1961 |

And how could it be called a commingling when there are no parts? If there are no
parts observable between things when they are commingled, then demonstrate this!
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vijiidnasya tvamirtasya sarhsargo naiva yujyate |
samithasyapyavastutvadyatha ptrvarm vicaritam | [97 | |

It is not correct to speak of a commingling of (a material thing) with consciousness
that has no material form, nor with an aggregate because it is not an existing thing, as
we have shown previously.

tadevarh sparéanabhave vedanasarmbhavah kutah |
kimarthamayamayasah badha kasya kuto bhavet| 1981 |

Therefore, since there is nothing in contact, how can a feeling arise? What's the point
of getting all worked up over this? By what could what be injured?

yada na vedakah kascidvedana ca na vidyate |
tadavasthamimarm drstva trsne kirh na vidiryase | 1991 |

Since one who feels does not exist, and a feeling cannot be located anywhere at all,
then why do you not destroy craving when it arises if you have seen that this is the
case?

dréyate spréyate capi svapnamayopamatmana |
cittena sahajatatvadvedana tena neksyate | 11001 |

The self that sees and touches is only like a dream or an illusion. Since feeling arises
simultaneously with the mind, it is not perceived by the mind.

plrvar pascacca jatena smaryate nanubhtyate |
svatmanarm nanubhavati na canyenanubhtyate | 1011 |

Because it happens at the same time, it is not experienced; what happened earlier is
remembered later. It does not experience itself and it is not experienced by anything

other.

na casti vedakah kascidvedanato na tattvatah |
niratmake kalape'smin ka evarm badhyatenayal 11021 |

There is no one who feels and there is no real feeling at all. In this jumble of things
that have no essences, what is injured by another?
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III. _The Emptiness of the Mind

nendriyesu na ripadau nantarale manah sthitam |
napyantarna bahiscittamanyatrapi na labhyate | 11031 |

The mind is not located within the sense powers, nor is it in things that have form
and the rest (of the five heaps), nor is it somewhere in between. It is not found inside
or outside or anywhere else.

yanna kaye na canyatra na mi$ram na prthak kvacit |
tanna kimcidatah sattvah prakrtya parinirvrtah | 1104 | |

That which is neither in the body nor anywhere else, which is neither mixed up with
something else nor separate from it — that is nothing at all. And so it is that living
beings are by nature completely liberated!

jiileyatptirvarh yadi jianam kimalambyasya sarhbhavah |
jiieyena saha cejjidanarh kimalambyasya sarhbhavah | 11051 |

If the capacity to know exists before that which is known, on what basis does it arise?
If the capacity to know exists at the same time as that which is known, on what basis

does it arise?

atha jiieyadbhavet pascat tada jianarh kuto bhavet |
evarn ca sarvadharmanamutpattirnavasiyate | 11061 |

And if the capacity to know occurred after that which is known, then what would the
capacity to know know? So it is that the arising of all things cannot be ascertained.

IV. Interdependence

yadyevam samvrtirnasti tatah satyadvayarh kutah |
atha sapyanyasamvrtya syatsattvo nirvrtah kutah | 11071 |

“If there is no deceptive reality, then how can there be two kinds of truth about

reality? And if it exists because because of some other deceptive reality, then how
could living beings ever be liberated?”
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paracittavikalpo'sau svasammvrtya tu nasti sah |
sa pascanniyatah so'sti na cennastyeva samvrtih | 1108 | |

That is a projection of another mind; it does not exist because of one’s own deceptive
reality. After itis ascertained, it exists. And if it is not ascertained, it doesn’t exist,
even in deceptive reality.

kalpana kalpitar ceti dvayamanyonyanisritam |
yathaprasiddhamasritya vicarah sarva ucyate | 11091 |

The two — conceptualization and what is conceptualized — are mutually
interdependent. All analysis is expressed by taking recourse in common sense.

vicaritena tu yada vicarena vicaryate |
tadanavastha tasyapi vicarasya vicaranat!| 11101 |

“But if one analyzes with an analysis which has already been analyzed, and then
there is an analysis of that analysis, there is infinite regress.”

vicarite vicarye tu vicarasyasti nasrayah |
niradritatvannodeti tacca nirvanamucyate | [1111 |

When one analyzes what has been analyzed, there is no basis of the analysis. And
because there is no basis there is no arising, and that is what'’s called “nirvana.”

yasya tvetaddiiyam satyarh sa evatyantaduhsthitah |
yadi jieyavasadartho jiianastitve tu ka gatih | 11121 |

Those who maintain that both truly exist are standing on shaky ground. If an object
exists due to the power of it being knowable, how do we arrive at the true existence
of the capacity to know?

atha jiieyavasajjiianar jiieyastitve tu ka gatih |
athanyonyavasatsattvamabhavah syaddayorapil 11131 |

And if the capacity to know exists due to the knowable thing, how do we arrive at the

true existence of the knowable thing? And if each exists due to the power of the
other, then there is no true existence for either of the two.
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pita cenna vina putratkutah putrasya sarhbhavah |
putrabhave pita nasti tathasattvarm tayordvayoh | 1114 |

“Without a father there is no son; where would the son come from?” And without a
son there is no father. In the same way, these two do not truly exist.

ankuro jayate bijadbijar tenaiva sticyate |

“A sprout arises from a seed, and because of the seed the sprout manifests. The
capacity to know arises because of that which is knowable, so why can’t we conclude
that it truly exists?”

ankuradanyato jianadbjjamastiti gamyate |
jiianastitvarh kuto jiidtar jiieyarh yattena gamyate | 11161 |

A seed exists due to a capacity to know that is different from that which knows the
sprout. When knowing the capacity to know means it becomes a knowable thing,

how can that capacity to know truly exist?

V. The Emptiness of Causation

lokah pratyaksatastavatsarvarh hetumudiksate |
padmanaladibhedo hi hetubhedena jayate | 11171 |

Worldly people observe, with direct perception, all kinds of causes. The various
parts of a lotus - its stalk and the rest — arise due to various causes.

kimkrto hetubhedascet ptirvahetuprabhedatah |
kasmaccetphalado hetuh ptirvahetuprabhavatah | 11181 |

And what produces this variety of causes? The variety of causes previous to them.
And why does a cause bring about its effect? Because of the existence of previous

causes.

i$varo jagato hetuh vada kastavadisvarah |
bhitani cedbhavatvevam namamatre'pi kirh §ramah | 11191 |

“God is the cause of this whole world.” Explain who God is exactly! If He is just the
elements, then why quibble over words?
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api tvaneke'nityasca niScesta na ca devatah |
langhyascasucayascaiva ksmadayo na sa iévarah | 11201 |

Furthermore, the elements — earth and the rest — are multiple, impermanent,
powerless, and are not divine. They can be stepped on and are impure. This is no
God!

nakasamiso'cestatvat natma puirvanisedhatah |
acintyasya ca kartrtvamapyacintyar kimucyate | 1211 |

Empty space is not the Lord either, for it is powerless. And He is not the self, as we
have proven above. How can the Inconceivable One’s inconceivable ability to act
ever be described?

tena kim srastumistam ca atma cet nanvasau dhruvah |
ksmadisvabhava i$asca jiidanam jiieyadanadi ca | 1221 |

What would He wish to create? If it were a self, then surely it, the elements, and the
Lord would all have a permanent self-nature. The capacity to know is due to a
knowable thing and is without a beginning.

karmanah sukhaduhkhe ca vada kim tena nirmitam |
hetoradirna cedasti phalasyadih kuto bhavet| 11231 |

Happiness and suffering come from karma. Tell me, what is created by this (God)?
If there is no beginning to causes, how can there be a beginning to results?

kasmatsada na kurute na hi so'nyamapeksate |
tenakrto'nyo nastyeva tenasau kimapeksatam | 1124 1 |

If He does not depend on something else, why is He not perpetually creating? If
there is nothing not made by Him, on what would He depend?

apeksate cetsamagrim heturna punarisvarah |
nakartumisah samagryam [na karturh tadabhavatah] | 11251 |

If He depends on a collection (of causes), then again the Lord cannot be the (single)

cause. The Lord cannot create when the collection (of causes) are present, and when
they are not present He cannot create.
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karotyanicchanni$aScetparayattah prasajyate |
icchannapicchayattah syat kurvatah kuta isata| 11261 |

If the Lord creates without desiring to do so, then it follows that He does so

dependently on something other than Himself. And if He desires to create, then He
depends on desire. Where is the lordship of the Lord?
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Exercise for Class Three
Among the topics covered in this section of the text is the emptiness of feelings.

Every day this week, stop for a few moments and observe whatever feeling is dominant
at the moment — happiness, sadness, anxiety, fear, or whatever. Just get in touch with it
and observe it. Does it seem to have some kind of persuasive fixity? Keep watching it
until you notice it changing into another sort of feeling, recalling the verses covered in
this class on the impermanence of what we label “feelings.”
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Chapter Nine, Entitled “The Perfection of Wisdom”

I. Causation, God, and the World of Nature

ye'pi nityanantnahuste'pi ptirvarm nivaritah |
sarmkhyah pradhanamicchanti nityar lokasya karanam | 11271 |

Those who say that atoms are permanent we have already refuted. The Samkhyas
regard the Primal One as the permanent cause of the universe.

sattvam rajastamasceti guna avisamasthitah |
pradhanamiti kathyante visamairjagaducyate | 1281 |

The constituents — purity, activity, and sluggishness — remaining in equilibrium are
what is called the Primal One. The world is said to come about because of their
disequilibrium.

ekasya trisvabhavatvamayuktarh tena nasti tat |
evam guna na vidyante pratyekarh te'pi hi tridha| 11291 |

It makes no sense to attribute three self-natures to any one thing, and so that (Primal
One) does not exist. And there are no constituents, because each one would have to
be threefold.

gunabhave ca Sabdaderastitvamatidaratah |
acetane ca vastradau sukhaderapyasambhavah | 11301 |

And if the constitutents do not exist, then the existence of sound and the rest (of the
objects of the senses) is unlikely. And there cannot be happiness, etc., in things like
cloth that do not have minds.

taddheturtipa bhavascennanu bhava vicaritah |
sukhadyeva ca te hetuh na ca tasmatpatadayah | 11311 |

If you argue that existing things are really just causes, then haven’t you analyzed

away existing things? For you, happiness and the rest are causes, but (objects of the
senses) like cloth do not derive from them.
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II. The Impermanence of Feelings

patadestu sukhadi syattadabhavatsukhadyasat |
sukhadinarm ca nityatvarh kadacinnopalabhyate | 11321 |

If happiness and the rest (of the feelings) derived from (insentient) things like cloth,
then were they not present happiness, etc., also would not exist. Happiness and the
rest (of the feelings) are never perceived to be permanent.

satyameva sukhavyaktau sarhvittih kim na grhyate |
tadeva stiksmatar yati sthiilarh siiksmar ca tatkatham | 1331 |

If the manifestation of happiness truly existed, then why is the feeling of happiness
not always felt? You might say, “It becomes subtle,” but how can it be both gross
and subtle at the same time?

sthaulyarh tyaktva bhavetstiksmamanitye sthaulyastiksmate |
sarvasya vastunastadvatkirh nanityatvamisyate | 11341 |

“When it leaves its gross state it becomes subtle. Grossness and subtlety are
impermanent.” So why not consider everything as impermanent in just the same
way?

na sthaulyam cetsukhadanyat sukhasyanityata sphutam |
nasadutpadyate kimcidasattvaditi cenmatam |
vyaktasyasata utpattirakamasyapi te sthita| |1351 |

If happiness is a gross state, then it is certainly impermanent. If you believe that
there can be no arising whatsoever of what does not already truly exist, you still have
the unintented problem of the arising of the manifestation of something that does
not truly exist.

III. Valid Perception

annado'medhyabhaksah syat phalarh hetau yadi sthitam |
patarghenaiva karpasabijam kritva nivasyatam | 1136 |

If the effect is present in the cause, then the eating of food would be the eating of
excrement and for the price of cloth you could buy cotton seeds and wear them.
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mohaccenneksate lokah tattvajfiasyapi sa sthitih | 11371 |

While the worldly do not perceive this, it is also the case that those who know how
things really are don’t either.

lokasyapi ca tajjidanamasti kasmanna pasyati |
lokapramanatayam cet vyaktadarsanamapyasat| 11381 |

Everyone in the world knows this! So why don’t they see (your point of view)? If
you say it is because the worldly lack valid perception, then even seeing things that
are manifest must also be false.

pramanamapramanarm cennanu tatpramitar mrsa |
tattvatah Stinyata tasmadbhavanam nopapadyate | 11391 |

“If valid perception is invalid, then what is validated by it is false. Therefore, in
reality, the emptiness of phenomena is impossible.”

kalpitah bhavamasprstva tadabhavo na grhyate |
tasmadbhavo mrsa yo hi tasyabhavah sphutarh mrsal 11401 |

If you don’t apprehend an imaginary thing, you can’t apprehend a non-existent thing.
And so when an existing thing is thought of wrongly, its non-existence is also

apprehended wrongly.

IV. Things Have Only a Dream-like Existence

tasmatsvapne sute naste sa nastiti vikalpana |
tadbhavakalpanotpadam vibadhnati mrsa casal 1411 |

And so when in a dream one’s child is killed, one imagines, “He or she is no more.”
That which is mistakenly imagined blocks the arising of the thought that he or she
actually exists.

tasmadevam vicarena nasti kimcidahetutah |
na ca vyastasamastesu pratyayesu vyavasthitam | | 1421 |

Therefore, through this analysis we see that there is nothing whatsoever that is

without a cause, and nothing is contained within the conditions, either separately or
taken as a whole.
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anyato napi cayatarh na tisthati na gacchati |
mayatah ko viSeso'sya yanmiidhaih satyatah krtam | 1431 |

Nothing comes from something else; nothing stays the same; nothing departs. What
difference is there between that which is illusory and that which fools take to be
real?

mayaya nirmitarh yacca hetubhiryacca nirmitam |
ayati tatkutah kutra yati ceti nirtpyatam| 1144 | |

That which is created by magic and that which is created by causes — think about it!
Where does it come from and where does it go?

yadanyasarmmnidhanena drstarh na tadabhavatah |
pratibimbasame tasmin krtrime satyata katham | 11451 |

That which appears only when it comes into the presence of something else, and
does not appear whten that something else does not exist — how can there be true
existence in that which is artificial, like a reflection in a mirror?

vidyamanasya bhavasya hetuna kimm prayojanam |
athapyavidyamano'sau hetuna kim prayojanam | 11461 |

If something exists, what need is there for a cause? And if something doesn’t exist,
what need is there for a cause?

nabhavasya vikaro'sti hetukotisatairapi |
tadavastha katham bhavah ko vanyo bhavatarm gatah | 11471 |

Even with ten million causes, you can’t transform a non-existing thing (into an
existing thing). How could something like that (a non-existing thing) become an
existing thing? And what else is there that could become an existing thing (except for
a non-existing thing)?

nabhavakale bhavascetkada bhavo bhavisyati |
najatena hi bhavena so'bhavo'pagamisyatil [1481 |

If no existing thing exists at the time when it is non-existent, when would it become

an existing thing? The non-existing thing will not disappear if the existing thing is
not brought into existence.
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na canapagate'bhave bhavavasarasarmbhavah |
bhavascabhavatam naiti dvisvabhavaprasangatah| 11491 |

And if a non-existent thing has not disappeared, there is no possibility of an existing
thing taking its place. An existing thing does not become a non-existing thing, for if
it did it would follow that it could have two different self-natures.

evam na ca nirodho'sti na ca bhavo'sti sarvada |
ajatamaniruddham ca tasmatsarvamidarh jagat| 11501 |

Thus, there is never any cessation nor any becoming. Therefore this whole world is
neither produced nor does it cease.

svapnopamastu gatayo vicare kadalisamalh |
nirvrtanirvrtanarm ca viseso nasti vastutah | 1151 | |

States of existence are like dreams; upon analysis they’re the same as a banana tree.
In reality, there’s no difference between those in nirvana and those who aren’t.

evarh $tinyesu dharmesu ki labdham ki hrtarh bhavet |
satkrtah paribhaito va kena kah sarhbhavisyati| [152] |

Thus, when everything is empty, what is there to gain or lose? Who is there to be
honored or villified, and by whom?

kutah sukharh va duhkharh va ki priyar va kimapriyam |
ka trsna kutra sa trsna mrgyamana svabhavatah | 11531 |

Where do happiness and suffering come from? What is there that is likeable or
dislikeable? When we look for their self-natures, what is craving and for what is
there craving?
vicare jivalokah kah ko namatra marisyati |
ko bhavisyati ko bhiitah ko bandhuh kasya kah suhrt| 11541 |

Upon analysis, what is this world of living beings? Who really dies here? Who will
come into existence, and who has already come into existence? Who is a relative?
Who is friend to whom?
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V._Emptiness and Compassion

sarvamakasasamkasarm parigrhnantu madvidhah |
prakupyanti prahrsyanti kalahotsavahetubhih | 11551 |

May those who are like me understand that everything is like empty space. (Others)
become enraged by quarrels and are elated when there are festivals.

Sokayasairvisadaisca mithaschedanabhedanaih |
yapayanti sukrcchrena papairatmasukhecchavah | 11561 |

Seeking happiness only for themselves, they do bad things and live with great
difficulty — with grief and troubles, depression, cutting and stabbing each other.

mrtah patantyapayesu dirghativravyathesu cal
agatyagatya sugatim bhaitva bhaitva sukhocitah | 11571 |

After repeated good births in which they become accustomed to pleasure, the
deceased fall into bad states where the pain is intense and long-lasting.

bhave bahuprapatasca tatra catattvamidréam |
tatranyonyavirodhasca na bhavettattvamidréam | | 158 | |

There are many pitfalls in worldly existence; nothing like how things really are is
found there. There is only conflict with one another there. In worldly existence,
there is nothing like how things really are.

tatra canupamastivra ananta duhkhasagarah |
tatraivamalpabalata tatrapyalpatvamayusah | 11591 |

And there are boundless oceans of incomparable and intense suffering. There is thus
not much strength and very short lifespans.

tatrapi jivitarogyavyapareih ksutklamasramaih |
nidrayopadravairbalasamsargairnisphalaistatha | 11601 |

There too people are just preoccupied with staying alive and healthy and life is

characterized by hunger, fatigue, weariness, exhaustion, sleep, calamities, and
unprofitable associations with fools.
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vrthaivayurvahatyasu vivekastatra durlabhah |
tatrapyabhyastaviksepanivaranagatih kutah | 11611 |

Life passes by quickly and people live in vain. Discrimination is difficult to obtain
there. How could there be a way to prevent habitual distractions in such a place?

tatrapi maro yatate mahapayaprapatane |
tatrasanmargabahulyadvicikitsa ca durjayal 11621 |

There also Mara casts people into great misfortunes. And there, because of the
multitude of false paths, doubt is difficult to conquer.

punasca ksanadaurlabhyarh buddhotpado'tidurlabhah |
kleSaugho durnivarascetyaho duhkhaparamparal 11631 |

Such an opportunity is difficult to obtain again, and the appearance of a Buddha is
extremely difficult to obtain. The torrent of mental afflictions is hard to keep at bay.
Oh what a parade of suffering!

aho batatisocyatvamesarh duhkhaughavartinam |
ye neksante svadauhsthityamevamapyatiduhsthitah [ 1164 | |

Alas, the condition of those drowning in this flood of suffering is so lamentable!
Even though they are in very bad shape, they don’t even perceive it!

snatva snatva yatha kascidvisedvahnim muhurmuhuh |
svasausthityarh ca manyante evamapyatiduhsthitah | 11651 |

Like people who repeatedly douse themselves only to be again and again thrown
into the fire, they are in a very bad situation but regard themselves as living in an

auspicious condition.

ajaramaralilanamevar viharatam satam |
ayasyantyapado ghorah krtva maranamagratah | 11661 |

Going about their business like this, pretending they are immune from old age and
death, terrible calamities befall them, especially death.

evarh duhkhagnitaptanam $antirh kuryamahar kada |
punyameghasamudbhiitaih sukhopakaranaih svakaih | 11671 |

When might I relieve those tormented by the fire of suffering utilizing the
instruments coming from the clouds of merit that bring happiness?
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kadopalambhadrstibhyo desayisyami stinyatam |
samhvrtyanupalambhena punyasammbharamadarat| | 168 | |

When will I effectively teach emptiness and the accumulation of merit that comes

from non-attachment to deceptive reality to those who are attached to their own
views?
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Exercise for Class Four

Shantideva argues that things have only a “dream-like” existence and that causation
cannot work the way we ordinarily think it does.

Review the arguments for these statements this week. What are the logical problems
with causation as it is normally regarded? What kind of causation occurs in our
experience of dreaming? Does calling existence “dream-like” mean it doesn’t function
or work to bring us pain or pleasure, suffering or happiness?
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